Introduction
In recent history, one of the most profound changes in the global religious landscape has been the unrelenting proportional decline of historic Christian communities in the Middle East. An impassioned appeal for Christians in the region recently came from Patriarch Louis Sako of the Chaldean Catholic community in Babylon (Iraq). After lamenting the decline of Christians in Iraq and surrounding countries, Patriarch Sako pleaded with Christians around the world not to forget the Christians of the Middle East. He wrote, "The entire international community should insist that Christians remain in the Middle East, not simply as minorities, but as citizens enjoying full equality under the law, and therefore in a position to continue to contribute to peace, justice, and stability." 1 Christians represented 13.6 percent of the Middle East's population in 1910 but only 4.2 percent in 2010. By 2025, we expect they will constitute 3.6 percent of the region. Their diminishing presence is troubling when viewed in light of centuries of relative demographic stability: from 1500 to 1900, Christians were approximately 15 percent of the region's population. 2 In addition, the Middle East is the historic geographical origin of Christianity (as well as two other Abrahamic faiths: Judaism and Islam).
Over the course of the twentieth century, the Middle East experienced a host of dramatic political and social challenges, including the carving up of the region into nation-states by colonial authorities, the rise of the Muslim Brotherhood in Egypt, the emigration of colonial expatriate communities, the power of oppressive political regimes, and the founding of the State of Israel. At the beginning of the twenty-first century, these and other factors continue to encourage the exodus of Christians from the region.
This article will discuss the demographics of Christianity around the world between 1910 and 2010, including changes in affiliation among the major traditions: Roman Catholic, Protestant, Orthodox, and Independent. It continues with a more focused look at Christianity in the Middle East over the same period, highlighting key countries that have experienced significant losses of Christians mainly due to war, conflict, and political shifts. 3 We consider three types of Christianity in the region: historic churches (Orthodox and Roman Catholic), modern missionary churches (Protestant and Independent), and immigrant churches (many traditions). Finally, the article concludes with implications for policy-aimed toward both Christians from the Middle East and those around the world-in light of global migration trends.
The data presented in this article are the product of research by scholars in the developing discipline of international religious demography-the scientific and statistical study of the demographic characteristics of religious populations, including their size, migration, vital statistics, and changes in self-identification. 4 While there are thousands of data sources for religious demography, three are especially critical: first, censuses where either a religion or ethnicity question is asked; second, smaller scale national surveys and polls; and third, data collected by religious communities themselves. Data are analyzed, and discrepancies reconciled by assessing the quality and congruency of sources with 
Changing Demographics of Middle Eastern Christianity
The demographic situation of Christians in the Middle East is quite unique. Similar to the global situation, Christianity in the Middle East has also changed dramatically over the past hundred years, with two dynamics occurring simultaneously: first, emigration, where historic Christian communities are leaving the region primarily for Europe, North America, and Australia; and second, immigration, where Christian guest workers from outside the region are arriving to work mainly in oil-rich Muslim-majority countries.
Another immigration-related trend in the Middle East is the arrival of missionaries into the region, primarily Protestants and Independents. Protestants began arriving at the end of the nineteenth century, intending to reach out to Muslims. When this turned out to be more difficult than anticipated, most turned their attention to the historic Christian communities, causing tensions over proselytism that continue to the present day.
Nine Middle Eastern countries experienced significant declines in the Christian percentages of their populations between 1910 and 2010 (see Table 1 
Of particular concern currently is Syria, where the civil war has now forced one million refugees into neighboring Lebanon, including large numbers of Christians. What began as internal displacement has now evolved into international migration. 11 While some of this might be temporary, it is likely that many Christians will never return.
At 13 Brazilian Christians have also increased both pilgrimage and mission to the region. 13 In
of family members working there as migrants and because of its religious-historical significance as the birthplace of Christianity. Many Filipinos in particular have interpreted their overseas employment in sacred terms, especially women working as domestic servants. They are active in establishing Christian communities in their host countries and often receive special training as missionaries. In addition, Christian guest workers take advantage of being in close proximity to Israel for pilgrimage purposes.
14 Since at least the 1930s, Chinese Christians have engaged in what they call a "Back to Jerusalem" movement, sending missionaries along the ancient Silk Road from China to Israel. 15 This vision is partially facilitated by China's increased economic interest in the Middle East. 16 These kinds of connections between the Middle East and the Global South are likely to increase concern for the diminishing Christian presence in the region.
Another important dimension is that the Arab Spring has made life more difficult for religious minorities, including Christians, but also Jews, Baha'is, and minority Muslim sects. The Pew Research Center's 2012 study on religious freedom reported that the Middle East experienced increases in social hostilities (by private individuals, organizations, and social groups) while at the same time maintaining high governmental restrictions (laws, policies, and actions) on religion. 17 For Christians specifically, these range from increased attacks on individuals, churches, and businesses in Egypt to massacres in Christian-majority villages in Syria. In October 2013, for example, gunmen opened fired on a Coptic Christian wedding in Cairo, killing three and wounding eight; earlier that year, Copts in Egypt had been accused of backing the army's plan to overthrow President Mohamed Morsi. 18 In Syria, on 7 April 2014, the Rev. Frans van der Lugt, a Dutch Jesuit priest who offered refuge to Muslim and Christian families, was murdered in the Old City district of Homs amid continued infighting among Syrian insurgents about the civil war there, sending a clear message to the remaining Christians in the district. 19 The rise in social hostilities is part of the explanation for why emigration of Christians has accelerated in recent years.
Christians from the Middle East are now present in many countries around the world, and émigrés are finding themselves arguing their case for asylum and/or advocating for their communities back home. Coptic Christians in the United States, for example, have taken U.S. State Department publications to task, stating that they fail to address the role of local populations in the persecution of religious minorities in Egypt in light of passive governments. 20 Egyptian immigrants in the United States, both Christian and Muslim, were also outspoken critics of violence during the 2012 riots in Cairo. 21 
